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The presented article is aimed at elaborating the problem of translating sacred
texts in the contemporary linguistic paradigm. The main objective of the paper
consists in investigating sacred texts as the object of translation studied in accor-
dance with the communicative and translational aspects. The results of the car-
ried-out research have proved that there exist common strategies and techniques
of interpreting and rendering religious texts. The practical value of the research lies
in the fact that the conclusions may be applied in the translation activity.

The urgency of this paper arises from the need for global synergetic all-sided
review of sacred texts as a mental phenomenon in general and in contemporary
translation studies. The object of the work is a sacred text viewed in the aspect of
its translatability. The subject is the unique nature of sacred texts with their im-
manent features (coherence, cohesion and intertextuality). The immediate tasks
of the article have been predetermined by the above-mentioned objective and in-
clude respectively: the disclosure of the specifics of sacred text; the outline of the
typologically common strategies and tactics of translating sacred texts.

The methodology of this research involved the inductive and deductive meth-
ods, the method of contrastive analysis and ethnic methodological conversation
analysis. In the course of the research it has been concluded and experimentally
and statistically proved that there exist common strategies and tactics of translating
sacred texts into different languages. It has also been postulated that the pragmatic
and the expressive potential of sacred texts is preserved and rendered in translation.

The perspective is seen in reviewing this issue in different Germanic and
Slavic languages. The further research in the matter of possible cooperation of
philosophers and translators in the study of the sacred texts also seems promising.

Key words: sacred texts, linguistic paradigm, strategies and techniques, con-
trastive analysis.
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Problem-setting and recent papers survey. The objective of the following
research is the systematization and unification of the existing approaches
to the sacred texts translation. The theoretical grounding for the ideas sup-
plied was formed on the basis of the fundamental scientific works by E. Ben-
venist, P. Serio, M. Foucault, G. Lyons, Ch. Fillmore, Teun van Dijk,
J. Fisk, A. K. Zholkovskyi, G. Lakoff, N. Chomsky, I. B. Kashkin, Y. Lot-
man, M. Ilyin, R. Barthes, V. I. Karasik, Yu.S. Stepanov, V. H. Borbot’ko,
E S. Batsevich, Y. Andruhovich, T. Nekriach, E. Nida, M. Foucault.

Translation lies at the heart of speech. Every semiotic exchange, every
communication and reception of meaning entails the model of translation.
The receiver of any act of signification must, as best he can, decipher the
message. Such decipherment demands the transfer of the signals which he
has received into what he judges to be the context, the equivalences, the
frames of reference most faithful to them. At the same time, dynamic equiv-
alence should be preserved as well as formal equivalence. But translation in
this sense presupposes implementation of the pattern, the preservation of
the initial message which in its turn predetermines the audience’s response.

Necessarily, the translator performs all the operations by means of both
formal and mental constituting simultaneously his own personal speech-
world, the part of idiolect in every human being’s language, and the wider
semantic field which he shares with the other speaker (or writer, or painter
or composer). The resulting decoding will be more or less homologous with
the emitted message. It will never correspond to it totally. The intentions of
a speaker, in even rudimentary discourse, are never tautologically transpar-
ent even to himself.

The connotative context of even a ’simple’ proposition always comports
a hidden narrative, this is to say, an ambience of memory, association, pho-
netic choices, subconscious impulses or repressions, rigorously singular to
’an individual. The receiver ’reads’ this vital sub-structure and surrounding
as far as he is able. But the quotient of partial understanding or misprision
can never be eliminated in any natural language-act. Only mathematical
symbolism and the meta-algebraic algorithms of formal logic are transfer-
able, that is, translatable in their totality.

Translation within the same tongue is indeed carried out more or less
spontaneously. But its process and the obstacles encountered are paradig-
matic and typologically common for the translation into all the languages. To
attempt understanding is to attempt translation. The centrality of translator’s
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ego and the twist in both the language and translation theory to the personal-
ity marked the new era of anthropologically centered translation, now being
of prime concern to philosophers, logicians, psychologists and to linguists.
The debate over the untranslatability of certain notions grounds the ontolog-
ical transcendence of the source and being of language, its alpha and omega.

The gift of speech and the interwoven with it gift of sensibility form the
basis of the human dominance over the animals. To speak, to convey and
apprehend the meaning of meaning, is to partake of existence in its non-
organic essence. The sacred texts have always attracted much attention in
translation field starting with the texts by Parmenides, St John Gospel, fol-
lowed by English translated versions of the Koran and the Tora.

Traditionally lots of myths and taboos have been attached to the transla-
tion of religious texts. It need not have its assurance of life as it gradually
becomes textuality subject to amendment and circumstantial revision. It is
the unwritten which is sacred. Whenever any sacred notion is inscribed it in-
evitably ceases to be sacred, according to Sophocles’ Antigone. In the Eng-
lish tradition, retranslations of Scripture after the Authorized Version have
provoked incessant debate. As in the case of great poetry, but with graver
implications, is it not the primary life of meaning which is left behind by the
most skilful of translations? Very few have squarely addressed the dilemma,
among them: Emanuel Levinas, Michelle Foucault, Karl Buber, Benjamin,
Maritan. Since Benjamin and Maritain all have relinquished the idiom in
which to formulate the challenge of revealed textuality.

Today, translators don’t get perplexed by difficulties, as they get on with
their task knowing that difficulties of a philological, stylistic, historical sort
are inevitable but still not fatal. One of the recent tendencies is to demy-
thologize Bible retranslating it to meet the expectations of the contempo-
rary target audience. In this concern the problem arises. How is the "word
of God’, the Logos, to be translated into Newspeak? Should it be? Nothing
is more enigmatic in that book of secrets we call the New Testament than
the moment in which Jesus writes in the dust at the feet of the woman taken
in adultery. Does it really matter in what language he wrote it and what the
original message was. This, it may be, is the other side of necessary unknow-
ing at the heart of translation.

What’s the best way to translate a prayer or a sacred document. What
should we look for? On Nov. 27, the Roman Catholic Church introduced a
new English translation of the Catholic Mass. This is the third English ver-
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sion. The church describes the new translation as more literal than the last
English translation, closer to the Latin Mass word for word. This may seem
surprising as many contemporary translations strive for common language
and more poetic style. According to Cardinal Donald Wuerl, archbishop
of Washington, D. C., “the reason why they had this new translation was
precisely to see in the original language, the Latin language from which the
translation comes, the very mystery, the depth of spirituality that is trans-
mitted or at least touched on by specific words. And so the idea was to go
back and capture again with a more exact translation the very mystery that
the Mass and the text of the Mass are trying to communicate. Because it is
precisely that spiritual encounter that is at the heart of what is happening....
Some words have a meaning all of their own. And it is not so much the trans-
lation of it, of the word, but the understanding. And I think for example the
most preeminent word right now is "’kingdom.” Kingdom has a meaning all
of its own, scripturally.” By saying this the Cardinal meant that the original
words, like the word “kingdom,” have special meanings and it is important
to use the same English words.

In accordance with all the above mentioned the following tactics of
faithfully translating the sacred texts have been formulated.

Tactics 1. To retain the special words.

Tactics II. To achieve the catharsis.

Tactics I11. To preserve special language in translated sacred texts.

All these goals are masterfully achieved in the hermeneutic approach to
translation which has integrated the translator’s subjectivity with the ethnic
and cultural background. Recent results in cognitive research and applied
linguistics have proved the faithfulness of this approach. For instance, the
neurophilosopher Hans Lenk has shown that, when we perceive an object,
our brain decomposes it before it synthesizes it in order to bring it to our
understanding. Some areas of our brain register the size of the object, others
the color etc. If I see a golden delicious, which is a very common apple in
Europe, I register its form, its colur, eventually its smell, its weight, in dif-
ferent areas of my brain, and my brain associates it with the category apple,
and saves it in this category. This is a process of categorization. According to
John Lakoff, understanding presupposes categorizing. Understanding goes
hand in hand with interpreting and involuntarily we all act as interpreters.

All these problems had been elaborated long before the fundamentals
of the theory of translation were first formulated. These ideas had been ini-
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tiated by H.-G. Gadamer, J. Lakoff, H. Lenk, G. Lyons, Heidegger, Ch.
Fillmore, Derrida, Bachelard.

The perception is performed in the hermeneutical circle in such a way: in
order to understand, we must already have an idea of the new object we are see-
ing or the new information we are getting, in order to categorize it, categoriza-
tion being the basis of the understanding process, otherwise, if we have not the
slightest clue, we will not be able to understand. For translators, this means that,
when they try to understand the text, they unavoidably project already some
fore-understanding on the text. Translators unavoidably approach the text with
such a fore-understanding in their minds. This pre-understanding is, of course,
unavoidably liable to change in the course of reading. The more the translators
progress in the text, the more this preconceived meaning becomes complete,
that means in harmony with what the text really means to them.

Another aspect of the translator’s everyday life, which is often left aside
by translation theorists is creativity. The hermeneutic approach to transla-
tion proves that creativity is nothing mysterious, but a problem-solving ac-
tivity to overcome cultural barriers, fill in ethnic and cultural gaps or lacunas
in translation and cross-cultural communication.

With an aim of encouraging creativity, hermeneutics also employs the so-
called epistemological value of metaphors. Sometimes, the meaning that is
“between the lines”, as Schleiermacher says, can better be communicated by
using metaphors. Hermeneutics legitimizes the use of metaphors. As catego-
rizing is the basis of each understanding process and categorization takes place
on the basis of recurrent experience, which respectively leads to the formation
of metaphors. These metaphors are interlinked. Conceptual metaphors in the
mentality of each nation are grounded in correlations within its cultural and
national experience and background knowledge. That means that the met-
aphor network which structures our understanding of the world is different
from culture to culture, because of the different ecosystems. The conceptual
systems of different cultures depend on the physical environment they have
developed in. All these cognitive metaphors build the basis for the compre-
hensibility of associative-creative problem-solving strategies in translation.
Connectionism and metaphor theory confirm and reinforce each other.

On the linguistic level, these recurrent experiences are reflected as phra-
seological metaphors. However, our experiences are not stored in isolation,
but are interwoven within the conceptual network by means of which we
understand the world. If after Paul Valéry’s conception we perceive a work of
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art as being left over to the understanding of the recipient when it has left the
artist’s hands, then every creative translation — like every new metaphor —
is a “highlighting” in the sense of aspects of the original which have hitherto
been hidden and which can lead to a new understanding of this original
from the target-cultural perspective.

The methodology of this research involved the inductive and deductive
methods, the method of contrastive analysis and ethnic methodological
conversation analysis. The latter is the most recent technique initially used
in the domain of ethnic linguistics. It consisted of studying the naive repre-
sentations that the common language user visualized behind the words s/he
used, especially when talking about things of everyday life which triggered
her/his imagination. This methodology provides not only a possibility for
studying the process of translating but also exposes the naive representa-
tions the implicated translators have in their minds regarding the process
of translation, language and the relationship between culture and language.

Conclusions and perspectives for the future. The perspective is seen in
the better cooperation between philosophers and translators for the benefit
of both disciplines. Schleiermacher drew philosophical hermeneutics from
his discussion with Schlegel about his translation of Plato. Contemporary
translatologists — as for instance, Paepcke — have been feeding on philoso-
phers like Gadamer, but the interest of hermeneutic philosophers in trans-
lation is very limited. On the other hand, an interdisciplinary contact with
cognitive sciences would be helpful, since cognitive sciences are confirming
the heuristic function of hermeneutics.
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[lpedcmasnennas cmamosi nocésiueHa npobaeme nepeooa cakpanbHbixX mek-
CMo8 6 cospeMeHHOl AuHesucmuteckoil napadueme. Llenb cmamou 6 uzyuenuu
CBAUCHHBIX MEKCMO8 KaK 006eKma nepeeoia 6 HepaspbiHOU CéA3U ¢ KOMMYHU-
KamueHsiM U nepeeodyeckum acnekmamu. B pesyremame npogedennozo uccae-
006aHUs1 BbIAGACHL 00UUE CMpameuu U MaKmuky nepeeooa U UHMepnpemauyuu
peaucuosHsix mexkcmos. [lpakmuueckas yeHHOCMb ROAYHEHHbIX Pe3yIbmamos 8
MoM, YmMo 66160061 MOZYM ObIMb UCHONB30BAHbL 8 NEPEBOOHECKOLl 0esimeNbHOCU.

AxmyanvHocms cmamou noomeepicoaemcs: Heo0Xo00UMOCMbio 6 CUHep-
2eMmu1ecKoM 6CecmopoHHem 0030pe CaKpanbHbIX MeKCMo8 KAK MeHMANAbHO20
heHomeHa 6 0bweM U 6 HaCMHOCIU 8 COBPEMeHHOM nepesodosederuu. Obvex -
MOM UCCAeO08AHUS ABAACMCA CAKPANbHbII MEKCM 8 ACheKme NepeeooUMOoCmi.
[Ipeomemom uccaedosanus s6a5emcst YHUKAAbHAS RPUPOOA CAKPANbHBIX MeK -
CMOG ¢ UX UMMAHEHMHbIMU XAPAKMEPUCIMUKAMU (KO2ePeHMHOCMb, Ko2e3usl U
unmepmexcmyanvHocms). Henocpedcmeenuvle 3adauu 0anHol cmamou Obiau
00yCN06AeHbI bIUECYKA3AHHOU UEeAbl) U GKAKYAIOM CAedylouee: Packpbimue
0CObeHHOCMell CaKpanbHO20 MeKcma; 0030p MUNOA0UHECKU 00UUX cmpame-
2ull U MaAKmMuK nepegooa CaKpanbHbiX MeKcmos.

Memodonoeuss OanHo2o uccaedo8aHus BKAHANA UHOYKMUGBHbIL U Oe-
OyKmueHblil Memodsl, @ MaKice mMemoo KOHMpPACMUeHo2o auanusa. B xode
uccnedosanus Oviau cOeaamvl U KCNEPUMEHMANbHO U CIAMUCMUYECKU NO0-
meepicoerbl 6b1600bl 0 HAAUMUU OOWUX CIMpameuil U MaKmuK nepeeooa ca-
KPaNbHbIX MEKCMoe Ha pasHole a3viku. Takaice 0bi10 coenano sakaouerue, 4mo
npazmamudecKkuil U IKCRPeCcCcUBHbIi NOMEHYUAN CAKPANbHbIX MEKCMOE8 COXPa-
HAeMCcs U 6OCHPOU3B00UMCS NPU nepegooe.

[lepcnexmuea 6 uccaedosanuu OaHHOU NPOOAEMbL 8 PAINUHBIX 2EPMAHCKUX
u crassHckux sa3vikax. JanvHedwas paspabomka 0NPOCco8 803MONCHO20 CO-
mpyoHu4ecmea Guaocophos u nepeeooUK0s 6 U3yHeHUU CaKpalbHblX MeKCcmog
makice Npeocmagasiemcst NepcneKmueHol.

Karouesvle caosa: cesujenHble mekcmol, AUHSBUCMUYECKAs NApaduema,
cmpameauu U MAKMUKU, KOHMPACMUBHbLI AHANU3.
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IIpedcmaesneny cmammro npucesueno npobaemi nepeknady CakpanrbHux
mekcmig 'y cyyacHii aiHesicmuunii napaduemi. Mema cmammi 'y ué4eHHi
CaKkpanvHux mekcmie sk 00°ckmy nepekaady y Hepo3pUHOMY 38’3KYy 3 KO-
MYHiKamusHum | nepekaadaybkum acnekmamu. Y pezysvmami 30ilicHeH020
docionceH s 8UABACHO CRINbHI cmpameeii ma makmuku nepekaaoy i inmep-
npemauii penieitinux mekcmie. [lpakmuuHa yiHHICMb 00EPICAHUX Pe3YAbmMamie
Y MOMY, W0 8UCHOBKU MOdIce Oymu UKOPUCIAHO 8 NePeKAa0aybKiil OisnbHOCMI.

Axmyansricms cmammi niomeepoxscyemscsi HeOOXiOHICIMIO y cuHepeemuy-
HOMY 8CeOiMHOMY 02n0i CaKpanbHux meKcmie K MeHmMAanbHoeo QeHOMeHy 6
YINOMY Ma 30Kpema y cy1acHomy nepeknadosnascmai. 00’ ekmom 00caioxnceHHs
€ cakpanvruii mekcm 6 acnekmi nepexaaorocmi. [Ipedmemom 0ocaioncenHs
€ VHIKaAbHa Npupooa cakparbHux mekcmie 3 iX IMAHEeHMHUMU XapaKmepuc-
mukamu (KoeepeHmHicmo, Koeesis ma inmepmexcmyanvhicms). besnocepeo-
HI 3a60anHs Uiei cmammi, 00yMO6AeHI BUWE3A3HAEHOK) MEMO, € MAKUMU:
DO3KpUmMMs 0cOOAUBOCIEN CAKPANBHO20 MEKCHY; 02410 MUNO0A0RIYHO CRINbHUX
cmpameeiil | MaKmuk nepekaady caKpanbHux mekcmie.

Memodonoeis yb020 00CAiONCeHHS BKAHOHANA IHOYKMUBHUI Ma 0edyKmUe-
HUll Memoou, a maxKoxic mMemoo KOHmMpacmueHo2o axanizy. Y npoyeci docni-
0XceHHs OYN0 00ePICAHO | eKCNePUMEHMANbHO Tl CMAMUCIMUYHO NIOMEePONCeHO
BUCHOBKU NPO HAABHICMb CRIABHUX cmpamezili | MaKmuK nepekaady cakpanb-
HUx mekcmie na pi3ni mogu. Takooic 6y10 KOHCMAMOBAHO, WO NPACMAMUYHUL
[ eKxcnpecueruil NOMeHyian caKkpanbHux mexkcmie 3bepieacmocs ma 6i0meopro-
emucs y nepexnaoi.

Ilepcnexkmusa y docaioxwcenni yiei npobaemu 6 pi3HUX 2ePMAHCOKUX MaA
€108 ’sHebKux mosax. Ilooanvuia po3pobKka numars MoNCAUBO20 CRIBPOOIMHU-
ymea inocoiec ma nepexnada4ié y UGHeHHI CAKPANbHUX MEKCMIE MaKoic
Yybauacmucs nepcneKmugHoIo.

Karouosi caoea: cakpanvri mekcmu, ninegicmuyna napaduema, cmpameeii
ma makmuku, KOHMpAacmueHuil aHanis.
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